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Verse 1 





Joteriaeitiieagercrd 
eRe WaT | 


canara Sore Ser Ter 1 UI 








trailokyanathaharimidyamudarasattvam 


Saktestanijatanayam paramesthikalpam | 
jimitamuktavimalambaracaruvarnam 


vasisthamugratapasam pranato'smi nityam Il 111 











| ever bow down humbly to the praiseworthy God Visnu, the Lord of the three worlds, and to 
the noble-minded (sage Vyasa), the son of Sakti's son (i.e. Parasara), almost equal to God 
Brahman, having beautiful complexion as that of the clear sky free from the clouds, the 
descendant of Vasistha and of intense austerity. [Verse 1] 





Verse 2 





aac Tae fran afd 
waaay fornia YF WAT | 
friaaa assent fRacn- 
afarnit qe FT Aa 112 1 








sakalam manasa kriyaya janitam 
samaveksya vinasitaya tu jagat | 
niravidyata kaScidato nikhila- 


davinasi krtena na labhyamiti Il 211 

















Having ascertained the whole world caused by action, to be perishable, some (lucky man) 
developed dispassion towards all worldly objects, since the Imperishable (Atman) cannot be 


attained by means of action. [Verse 2] 








Verse 3 





pratipitsurasavavinasi padam 
yatidharmarato yatimeva gurum | 
viditatmasatattvamupetya kavim 





pranipatya niveditavansvamatam Il 31 











Desirous of knowing the imperishable entity 





that is, Atman), that (man), being devoted to 


complete renunciation of worldly attachments, approached the teacher alone, who too had 
renounced the world, had realized the true nature of Atman and was omniscient, offered him 
a reverential bow and conveyed his intention. [Verse 3] 





Verse 4 





waged Wrst 
Geese ulad afaar 
UAT AVITAL AT - 
FAA LS UI 





bhagavannudadhau mrtijanmajale 
sukhaduhkhajhase patitam vyathitam | 
krpaya Saranagatamuddhara ma- 
manusadhyupasannamananyagatim Il 41l 

















Oh! Revered Lord! | have fallen into the ocean 





of worldly life), having the water composed of 


birth and death and the fish in the form of happiness and sorrow, (and hence) | am deeply 
afflicted. With no resort left, | have come to you for protection and | am sitting at your feet. 
Kindly come to my rescue and instruct me (how to get out of this ocean). [Verse 4] 








Verse 5 





famact ve fava fant 
ula wtkragatr | 
ueATerae wat Preaat 

wie Alena wares Le 1 








vinivartya ratim visaye visamam 

parimucya Sariranibaddhamatim | 
paramatmapade bhava nityarato 

jahi mohamayam bhramamatmamateh II 51l 











Having removed the terrible attachment to sensual enjoyments and having given up the 
notion that is firmly rooted in the body, (senses, mind etc. to be the Self), be ever devoted to 
the abode of Supreme Self and abandon, by means of right knowledge of the Self, the 
erroneous notion caused by the ignorance (of true nature of the Self). [Verse 5] 





Verse 6 





qeeranate Tarserater 1 1 








visrjannamayadisu paficasu ta- 
mahamasmi mameti matim satatam | 
drsirGpamanantamrtam vigunam 
hrdayasthamavehi sadahamiti II 61l 

















Always cast off that impression in the form "I am (this)" and "(This is) mine" with regard to the 
five sheaths of food etc. and ascertain constantly, "| am the Brahman, of the form of pure 
consciousness, truth, infinite, attributeless and abiding in the heart". [Verse 6] 








Verse 7 





watepal aga Ta - 
deere awash ga 
afatepen J Aa agat 

aa Graguistapaear Bar| 91 | 








jalabhedakrta bahuteva rave - 
rghatikadikrta nabhaso'pi yatha | 
matibhedakrta tu tatha bahuta 


tava buddhidrso'vikrtasya sada Il 71 














As the multiplicity of the Sun, effected by the ubiquity of water, and of the etheric space 
resulting from pot etc., there is the diversity, as it were, of the ever immutable witness of your 
intellect (i.e. Atman), owing to the difference of the intellect. [Verse 7] 





Verse 8 





feARAVa GEA Wal 
waft weet tata | 
fafed waatsfaea Wat 
aa Wandista Wa Gattis tl 





dinakrtprabhaya sadrsena tada 
janadhicaritam sakale svacita | 
viditam bhavata'vikrtena sada 
yata evamato'sita eva sada Il 8II 














Whatever is attached to the internal organ o 





living beings is always manifest by You (the 


Atman), the immutable self-consciousness, resembling the sun light (which illuminates all 
objects) and thus (the Atman) is ever free from bondage. [verse 8] d 








Verse 9 





some Afar 
faqaragtt Hed J Ta | 

da wa afatentatear 
faqarg dae UOT I 1 1 








uparagamapeksya matirvisayai- 
rvisayavadhrtim kurute tu yatah | 
tata eva materviditavidita 
visayastu tatah parinamavati Il 91l 














Assuming the form of an object, the internal organ can cognize that object, and because of 
this, to the internal organ, some objects are known and some remain unknown. Hence (the 
internal organ) is changeable (but not the Atman). [Verse 9] 





Verse 10 





aad fe aatstapasa Aa 
Taal fateatatear: RAE 801 








mativrttaya atmacita viditah 
satatam hi yato'vikrtastu tatah | 
yadi catmacitih parinamavati 
matayo viditaviditah syurimah II 101 














Indeed, the modifications of the internal organ are always manifest by the Self consciousness 
(viz. Atman), and therefore, the latter is unchangeable. If the Atman, of the nature of pure 
consciousness, were liable to change, there would have been mental modifications, some 


manifest and some unmanifest. [Verse 10] 








Verse 11 





Aradequn afe asta sat 
Fa WaMASAGAG FIAT 1 UA 


caritam tu dhiyah sakalam satatam 
viditam bhavata parisuddhacita | 
matibhedaguno na hi te'sti tato 
yata evamato'sadrSastu dhiya I] 1111 














consciousness, the characteristic of the menta 


Since all acts relating to the internal organ a 


re ever known by You (the Atman), the pure 
modifications does not cling to you. Thus you 


are dissimilar to the internal organ (that is subject to change). [Verse 11] 








fafencad wa Gar fama 122 


Verse 12 
fateacanfantacacdar viditatvamavipratipannataya 
any wd farag aa | matisu pragatam visayesu yatha | 
aa Wares uefateat yata evamatah parasamvidita 


viditatvata eva yatha visayah Il 1211 














The state of being cognised is quite well known in case of the mental modes as in case of 
objects (like pot etc.), since there is no dispute about it. In this manner, only due to their 


characteristic of being known, the mental modes, like the objects (pot etc), are known by the 
other (i.e. the witness consciousness). [Verse 12] 








Verse 13 





a fag: eeraranrg Bares tl 


uratated: aad fe wat parasamviditah satatam hi yato 
a fag: waa fawn acs! na viduh svamami visayastu tatah | 
Teast aa adfatear matayo'pi tatha parasamvidita 








na viduh svamamirvisayastu yatha Il 131] 











comprehend themselves. [Verse 13] 


The objects, (pot etc.) being always cognised by something other than themselves (viz. the 
consciousness limited by the internal organ), cannot know themselves. Similarly, the internal 
organ and the states thereof, being illumined by the witness consciousness cannot 





Verse 14 





afagkasateas wPraT es 1 








visayakrtisamsthitirekavidha 
manasastu sada vyavaharavidhau | 
ahamityapi tadvisaya tvapara 
mativrttiravajvalitatmacita [I 1411 














(kind of) mental modification. [Verse 14] 


Always in the practical realm, the state of the mind assuming the form of an object (say pot, as 
"This is pot") is one kind and (the state) as "I (see the pot)" having that (i.e. the cognition "This 
is pot") as its object and being very brightly illuminated by the Self consciousness, is another 








Verse 15 





gera g saggata 
TRE Fes Tasha Gat | 
BA STANT Tea SAT 
afaghamarmeergat: | 12 U1 


purusasya tu dharmavadudbhavati 
svarasena mateh svaguno'pi yatah | 


ata atmagunam pratiyanti jana 





mativrttimimamahamityabudhah Il 1511 














Though being essentially the characteristic of the mind, it arises as if it is the charactristic of 


the Self and therefore the ignorant people be' 
be the attribute of the Self. [Verse 15] 


ieve this mental modification in the form "I" to 





Verse 16 





ale at A waster 
aE Ft aA sywaa | 
farce dat farargyat 
san ale Ate set fafeer 19g 1 


yadi sa na bhavejjanamohakari 
vyavaharamimam na jano'nubhavet | 
viphalasca tada visayanubhavo 


jfiaguno na hi seti yada vidita Il 1611 




















If that (mental modification as | i.e. the ego) did not cause the delusion, a person would not 
experience the day to day business (in the form | know the pot, | do this action etc.) And the 
enjoyment of the worldly pleasures would become fruitless if that (ego) is not considered to 


be the attribute of the empirical self. [Verse 16 











Verse 17 





sonata wa - upalabhyaghatadinibhaiva bhave- 
ara ale datatateer | nmanaso yadi samsthitirekavidha | 
ger fataga 3 fata purusasya citisca na vikriyate 
aifrgraraat were | 1ze11 | mativrttimapeksya ghatdinibham Il 171 




















(The mental modification that causes) only the manifestation of objects pot etc. would be 
there, if the state of the mind is of only one kind and if the Self (on the empirical plane) does 
not assume (the status of the seer) with regard to the mental modification that manifests pot 
etc. [Verse 17] 





Verse 18 





sanserreatsarateranr - avagantravagamyacidatmadhiyo- 
Tatar | rahamityabhimanavihinatayé | 
Parana We sthitayorabhimanapurahsarakam 
aeraa FT SAISaATT gs 11 | vyavaharapatham na jano'vataret Il 181 























When the Self consciousness and the internal organ, the knower and the known (respectively), 
remain without referring to one's own Self as |, a person would not enter the course of day to 
day business (in the form ml know" 
"| do" etc.) which is connected with the Self-illusion. [Verse 18] ] 








Verse 19 





wetita fa san fe fara 
raters adt fawn | 
aae wieonta aarsereta 
sarong Terererpees Tes 11 





ahamiksa iti prathamam hi dhiya 
suvicintya tato visayabhimukham | 
nayanam prahinoti tathanyadapi 
Sravanadi viyatpramukhasya gune II 191l 

















Certainly, (a person) having at first resolved "I s! 


hall see", propels his sense of sight towards the 


objects (such as pot). Similarly, (he sends forth) other senses as that of hearing etc. towards 


the distinctive quality of ether (i.e. the sound) e' 


tc. [Verse 19] 





Verse 20 





oe 
Of wattaeta | 

sara fe Hey Aat 

SaeNas Bat ANUAT IIo 11 


apahaya na kascidahankaranam 
vyavaharamupaiti kadacidapi | 
upapannatara hi matestu tato 
vyavaharapatham prati karanata II 201] 




















Without the sense of ego, nobody can ever reach (the realm of) day to day goings on (like 


seeing, hearing, bathing, eating etc.). Conseque' 


ntly, as a matter of course, the causality in case 


of the mental modification (as 1) on the way to the daily run of things is quite approptiates 


[Verse 20] 








Verse 21 





a ae 
fag graguisa vague | 
euabatrerted Arata 1122 1 








citisaktigunah kimahankaranam 
kimu buddhiguno'tha bhavedubhayoh | 
iti cintyamidam manasanalasai- 
rupapattibhiratmahitam yatibhih Il 211 








Whether the ego is the distinctive mark of (the Atman), of the nature of consciousness, or of 
the internal organ, or of both, is to be pondered over by the diligent spiritual aspirants by 
means of reasoning for the sake of their welfare (i.e. liberation). [Verse 21] 





Verse 22 





TITATEHT FT a - 
Bara yo ale ate wa | 
Yforecnatsaaa aforat 

o ferere OTs YATRA Tae | 1221 








upalabhyamahankaranam na bhave- 
tpurusasya guno yadi tarhi bhavet | 
gunirdpamathavayavam gunino 

na vihaya gunah prthagasti yatah Il 221 











If the ego were the special quality of the Self, it would not have been manifested by the latter. 
Because the property of an entity cannot exist separately from a part which constitutes that 


very entity. [Verse 22] 











Verse 23 





3 IMT arty Reece Tf 


4a Te TU 
4 fe Supa 7 a aga 
forest ore FST g Aa 123 1 





na guno gunini sthitavangunina 
visayikriyate na ca tasya gunaih | 
na hi desakrta na ca vastukrta 





gunino'sti gunasya bhida tu yatah | 231] 





A notable quality that is remnant in an object cannot be cognised by that object or by the 
qualities thereof. Because surely there is no difference between an object and its quality either 
in respect of place or in the matter of essence. [Verse 23] 





Verse 24 





a UA on Pena 
faracaguta qetferett | 
afe af Seales 
fared caer yf Rx 








na parasparamagniguno'gnigato 
visayatvamupaiti kadacidapi | 

na hi vahnirapi svagunam svagatam 
visayikurute svagunena bhuvi II 241 











One quality of fire (say hotness), residing in the fire, can never get to the state of being an 
object (of another quality of fire, say brightness) and vice versa. Nor, in this world, can the fire 
cognise its own quality seated in it through (another) quality of its own. [Verse 24] 








Verse 25 








kanabhugyamaciklrpadatmagunam 
gunapigamanityamanatmagunam | 
anayaiva dia sa nirakriyatam 

na hi nityamanityagunena guni Il 2511 








In the same manner, the multitude of qualities 
kanada inferred to be the distinguishing quali 
momentary belongings of the non-self (i.e. the 
what is eternal will not become the possessor of 





(such as cognition, pleasure, pain etc.) which 


ities of the Self (though in fact they are) the 


internal organ), may be refuted, for assuredly, 
non-eternal features. [Verse 25] 





Verse 26 





aN TEM: BATA | 
sae ferart 
ale Preatrertea soresd 1126 1 








viyatah prabhavam pravadanti yatah 
Srutayo bahusah khamanityamatah | 
upamanamanityagunam viyato 

na hi nityamihasti kanadamate Il 2611 





The Vedas time and gain declare the Creation of 
Now according to the doctrine of Kanada, there 
eternal and having the non-eternal qualities whi 


the ether, hence the ether is impermanent. 
is no (substance) other than the ether that is 
ich would be analogous with (the everlasting 


Self possessing the transitory peculiarities as cognition, happiness etc.) [Verse 26] 








Verse 27 











manasa purusah purusena mano 
nabhasa musalam musalena nabhah | 
na hi yogaviyogamupaiti kuto- 
‘vayavitvanirakaranadamutah Il 2711 











The Self cannnot attain conjunction or disjunction with the internal organ and vice versa. Nor 
can the ether get to mutual conjunction or disjunction with the pestle. Because the state of 
having parts is denied for these both (i.e. the Self and the ether). [Verse 27] 





Verse 28 





Taare earatertat | 125 1 








iha rajjughatadi hi savayavam 
samupaiti yujamitaretaratah | 
iti drstamato'nyadadrstamapi 
svayamihyamidam na parityajata [I 281l 














Indeed, in this world, it is seen that (the objects like) rope, pot etc. which are possessed of 
parts can acquire conjunction with one another. Hence, without overlooking this (seen 
phenomenon), one has to reason even in the case of the unseen entities (that conjunction is 
possible only between those things that have parts). [Verse 28] 








Verse 29 





afe waad faraaad - 
farmaya 7 a Ura | 
santa ganfate gee 

Ae Wert: Tears | RE 1 








na hi savayavam vigatavayavai- 
rvigatavayavam ca na savayavaih | 
upayati yujamiti drstamidam 

yata evamatah sthitamuktamadah II 291I 














It is observed that an object possessing parts cannot have conjunction with partless entities 
and a partless thing cannot occupy conjunction with the objects owning parts. Therefore, the 
(previously) stated (view that conjunction or disjunction is not possible either between the Self 
and the internal organ or between the ether and the pestle) is settled. [Verse 29] 





Verse 30 





ate aie 
famaraaaer aed Hes | 
fadacante: Ugel J Taz 
UReicaday Sa 180 11 








na hi kalpitabhagasamagamanam 
vigatavayavasya ghateta kutah | 
vitathatvamatih sudrdha tu yatah 
parikalpitavastusu nityamatah Il 301l 














Indeed, what is essentially partless can never imaginary parts. Because (our) impression of 
falsity in the case of imaginary things is very strong (i.e. it is quite well known that the 


imaginary things are totally false). [Verse 30] 








Verse 31 





Vaart VATS | 
Tee STAY - 
dated ssrerreatata | 13211 


iha vedasirahsu tadarthavidah 
pravadanti samastajagatprakrtim | 
paramatmapadam drsimatravapu- 
rdhruvamekamato'nyadanityamiti [I 3111 




















Here in the Upanisads, those who know the import thereof declare the abode of the Supreme 


Self, which is the origin of the whole world, to 
and one (i.e. non-dual); what appears other t 
[Verse 31] 


be of the nature of pure consciousness, eternal 
an This (i.e. the Supreme Self) is non-eternal. 





Verse 32 





Sa Val 7 Teeagaret 
gantea oeeat fernfergory | 


ata eva na kificidudaharanam 
dhruvamasti parasya vinasigunam | 
yata evamatah sthitamuktamado 

na hi nityamanityagunena guni Il 3211 





ae Wana: Reraqadsat 
afe eaatreager gfor1 1321! 

















For the opponent (i.e. Vaisesika), therefore, 


there is no illustration involving an eternal 


substance with perishable qualities. Thus, the (earlier) expounded theory that an eternal 


entity can never become the possessor of 
[Verse 32] 


the nonOeternal features remains confirmed. 








Verse 33 





aaa Sraayunt A aa | 


Pee DICOR HES TC INL § 
Fauaan aU AA 33 II 








upalabhyamahankaranam bhavitum 
ksamate drsirdpaguno na yatah | 
visayakrtirafijitadhigunava- 
dvisayatvamahankaranasya tatah Il 3311 














The ego (or the mental state as |) is fit to become an object of cognition since it is not the 
quality of (the Self) of the nature of pure consciousness. hence like the mental state that is 
connected with the form of objects (as pot etc), the ego (too) is an object (of Self 


consciousness). [Verse 33] 





Verse 34 





é & wf = 
nfaqfandanct a 7a 
swat aftagata. atsferara 
TRUTHS ATA FST LISS 1 








visayaprakrtim pratipannavatim 
mativrttimahankaranam ca mateh | 
ubhayam paripasyati yo'vikrtah 
paramatmasaduktirasau purusah Il 341 














The Inner Self, which, being immutable, perceives both i.e. the mental modification that 
obtains the figure of objects (as pot) and the state of the mind as | i.e. the ego, is (itself) called 


the Supreme Self and the Existence. [Verse 34] 








Verse 35 





aq teyeu ae waats- 
fatea: urareragiaahte | 

a fasgrenteataed 
gierenguegara aa 1311 








nanu dehabhrdesa katham bhavata- 
bhihitah paramatmasaduktiriti | 

na viruddhamavadisametamaham 
Srutirapyamumarthamuvaca yatah II 35l 











(Objection:) How can it be declared by you that this very embodied Self is called the Supreme 
Self and the Existence (Reply:) No, | did not tell anything incongruous, because the Scripture 


itself has declared this view. [Verse 35] 





Verse 36 





TRATTSTTT YTA136 | 





amatam na materamatastadidam 
yadamutra tadeva tu kasciditi | 

Srutisu pratipaditamasya drseh 
paramatmapadatvamamisu bhrsam II 361 











In Upanisadic Texts as "It is never thought“, “You cannot (think the thinker) of thought”, “He is 
never thought”, “(Thou art) that”, “This (all is this Self)”, “What indeed is there is here”, “A rare 


(discriminating man sees the inner Self)” 


etc., the Seer (the Inner Self itself) is repeatedly 


asserted to be the abode of the Supreme Self. [Verse 36] 








Verse 37 and 38 








aengied aart Wet yadanabhyuditam vadanena sada 
TAA T Ut Aa Bat! nayanena ca pasyati yanna sada | 
Ta A aT gotta eat Sravanena ca yanna Srnoti sada 


Taarsta a wy MT Aeri isl 1 || manasapi ca yanmanute na sada Il 371 
aed Wee a aM aut vadanam nayanam ca tatha Sravanam 


Ta a 2a ad GWaaa | mana eva ca yena matam satatam | 
sees Wea ue we 1 avagaccha tadeva padam paramam 


wamia gfertifargqeactarct | last tvamiti Srutiriksituruktavati Il 381] 


The Scripture has instructed the seer (i.e. the spiritual aspirant) as follows - That which is never 
uttered by the organ of speech, That which man never sees with the sense of sight, That which 
man never hears through the sense of hearing, and That which man never comprehends with 
the mind, but That by which the organ of speech, the sense of sight, the sense of hearing and 
the mind are ever perceived, knwo That (Self) alone to be the Supreme Abode (i.e. Brahman). 


[Verse 37 & 38] 























Verse 39 





Tate caterer giereerarad | 136 | 








paramatmapadatva iyam ca maya 
Srutiralpakanoktirihabhihita | 
animadigunam saditi prakrtam 
tadasi tvamiti Srutirabhyavadat [I 391I 














(For establishing that the inner self itself is) the abode of the Supreme Self, this Scripture has 
been mentioned by me bit by bit only suggestively. The Scripture has also proclaimed "You are 
That, which is of the nature of subtle essence etc. and which has been commenced as 


Existence". [Verse 39] 





Verse 40 





audisaaa fapiags aa 
dealer 7 wey aa! 
TRA UT A aaaat 
fapfasa sre yfeergar live tl 








nabhaso'vayavo vikrtisca yatha 
ghatikadinabho na bhavettu tatha | 


paramatmana esa na cavayavo 
vikrtigca Sarirabhrdityamrsa Il 401l 














The etheric space delimited by pot etc. cannot become a part or the modification of the 
(unlimited) etheric space. Similarly, it is true that the embodied Self is neither a part nor the 


modification of the Supreme Self. [Verse 40] 








Verse 41 





axcllemindena aT 
arama watgad | 
are aa 


carga 
Geegara g sta stairs tl 


karakadinimittakameva yatha 
karakambaranama bhavedviyatah | 
paramatmadrserapi nama tatha 
purahetukameva tu jiva iti Il 411 





Just as the ether is named pot - delimited ether 
Supreme Self, of the nature of consciousness, al 
of the body. [Verse 41] 


(etc.) due to the adjuncts as pot etc. the 
so is named as the individual Self only because 





Verse 42 





aid faaanfor aa oet- 
RATATAT | 
wiaaer UW Ua sia 





janitam viyadagrani yena jaga- 
tparamatmasadaksaranamabhrta | 
pravivesa sa eva jagatsvakrtam 
khamiveha ghatam ghatasrstimanu II 42II 





werae ae vege | sz 11 

















That by which the entire world consisting of the ether etc. was created and that which is called 
as the Supreme Self, the Existence and the Imperishable, itself entered the world created by It, 
just as, in this world, the etheric space enters the pot, following the creation of the pot. 


[Verse 42] 








Verse 43 





sare ITE fe w- 
RATA SAT Als A | 
aMda snfsaetanta: 
TATA ATA 113 1 


udapadyata khapramukham hi jaga- 
tparamatmana ityapi yah srutayah | 
avadharyata abhirabhedamatih 
paramatmasatattvasamarpanatah Il 4311 

















The Scriptural Texts, which (declare) that the world consisting of ether etc. has emerged from 
the Supreme Self, also ascertain the idea of non-difference (between the Supreme Self and the 
individual Self) by demonstrating the Supreme Self alone to be truly existing. [Verse 43] 





Verse 44 





ale gistagmaat aati 
AQRAMsHAa WaT | 
wiearstad agra 
Tau Yared wes AE lyst 


yadi srstividhanaparam vacanam 
phalasiinyamanarthakameva bhavet | 
jagaditthamajayata dhaturiti 

$ravanam purusasya phalaya na hi | 441l 

















If (those) Scriptural statements were intent on 





merely) prescribing the Creation (of the world) 


they would become fruitless and hence meaningless, because the statement the world was 
thus produced from the Supreme Self is not for any fruit for the man (who seeks Moksa). 


[Verse 44] 








Verse 45 





ayrearerapiene - 
frank wea g wearata | 
gfatiretgétaadt samt 

wual a fe wea fadafafa live 








anrtatvamavadyasakrdvikrte- 
rniradhari sadeva tu satyamiti | 
Srutibhirbahudhaitadato'vagatam 


jagato na hi janma vidheyamiti II 4511 














The Scriptures, in many a way, have repeatedly declared the falsity of the transformation (in 
the form of the world consisting of ether, air etc.) and have ascertained that the existence 
alone is the Supreme Reality. Thus it is clear that the Creation of the world need not be 


enjoined. [Verse 45] 





Verse 46 





SS real 








na ca tattvamasityasakrdvacanam 
jagato janimatravidhau ghatate | 
paramatmapadanumatim tu yada 
janayetpurusasya tada ghatate II 46ll 

















The repeated declaration, Thou art That would not be appropriate if the enjoinment of 
creation of the universe alone (were the final import of the Upanishads). (The Upanisadic 
declaration) becomes legitimate (only) if it is to give rise to the knowledge of the true nature 


of the Supreme Self for the man. [Verse 46] 








Verse 47 





ukagata aistage: Fars | 
q- 


aT ferret 
Blored aafahyorrares | so 1 





sthirajahgamadehadhiyam caritam 
paripasyati yo'vikrtah purusah | 
paramatmasaduktirasaviti ya- 

dbhanitam tadatisthipamitthamaham Il 471I 














Thus | have established the view stated (earlier 


that the Inner Self, which, being immutable, 


perceives all acts relating to immovable and movable things, body and internal organ, is itself 
called the Supreme Self and the Existence. [Verse 47] 





Ver: 


se 48 





yatta aarsarcat ater - 
aeHaA TeraaT | 

a fatieata cafe cat 
ae Haag a sat Al issll 








prthageva yadaksarato mativi- 
nmakarodakavanna ghatambaravat | 
na virotsyati tattvamasiti tada 
vacanam kathamesa ta ityapi ca II 481] 














If (it is argued that) the witness of the internal organ (i.e. the Inner Self) is quite different from 
the imperishable (Brahman) as the fish and the water and not (non-different) as the pot- 
delimited ether (and the unlimited ether), how will it not contradict the statement as "Thou 
art That" and also "This is your (Self that is within all)". [Verse 48] 








Verse 49 





ag aguante - 
famradaentaatatrer | 
agurerenifaarat 

aa Wa ad a facets Five tl 





na tu vastusatattvavibodhanakr- 
dvinivartayadapratibodhamidam | 


sadupasanakarmavidhanaparam 
yata evamato na virotsyati me Il 49 Il 











This (statement "Thou art That") is devoted not to give the knowledge of the really existing 
entity (i.e. Brahman) by removing the ignorance (of the individual soul) but for enjoining the 


act in the form of meditation of Existence (Bral 
texts as "Thou art That"). [Verse 46] 


man). Hence my view does not contradict (the 





Verse 50 





vA snfeg arogisiatas 
uiaarg a tafe arr! 
wana Gate Gat F AT 
warts Waresatactaaad | 1eo 1 





manaadisu karanadrstividhih 
pratimasu ca devadhiyam karanam | 
svamatim hyanapohya yatha tu tatha 
tvamasiha sadatmamatirvacanat Il 5011 














(In Scriptures) there is the injunction about the meditation on mind etc. as the cause (of the birth 
etc. of the universe i.e. Brahman) and also about the imagination of deities in the images (for the 
sake of worship or religious meditation), without abandoning the idea of the individualhood. 
Similarly, in the present case, by the text "Thou art that", the meditation on (the individual Self as 
Brahman) of the nature of Existence (has been enjoined by the Scripture). [Verse 50] > 








Verse 51 





aga watafaeararath 
weaiia atget WoT: | 
fava Jou yaad aa 
TSAI STATIS 1 








atha va tvamiti dhvanivacyamidam 
sadasiti vadedvacanam gunatah | 
vibhayam purusam pravadanti yatha 
mrgaradayamisvaragupta iti II 511] 











Or this statement ("Thou art That") would metaphorically speak of what is expressed by the 


term "Thou" (i.e. the individual Self) as, 
describe a fearless man as 
[Verse 51] 


"Thou art Existence (Brahman)", just as people 


"This Ishvaragupta is a lion". 





Verse 52 





AGA Ae Wa AAA LR 1 





yadi va stutaye sadasiti vade- 
nmaghavanasi visnurasiti yatha | 
tvamiti Srutivacyasatattvakata- 

matha va sata eva vadedvacanam II 52Il 














Or this text would say "(Thou) art the Existence" in order to praise (The individual Self) just as 


(people say) "Thou art Lord Indra" 
(contrarily) it may convey that Existence i.e. 





expressed by the term "Thou" i.e. the individua 


or "Thou art Lord Visnu" to eulogise (a donor). Or 


Brahman alone is of the nature of what is 
Self. [Verse 52]. 2¢ 








Verse 53 





ale cafata catrarstatea: 
UTTAR UT WaT | 
fafata waatta 3 wun - 
alaatera a Bat aa e381 





yadi tattvamiti dhvaninabhihitah 
paramatmasatattvaka eva sada | 


kimiti svakamesa na rupamave- 
tpratibodhyata eva yato vacanaih II 531l 














If (the individual Self) mentioned by the word "Thou" (in the statement "Thou art That") is of 
the nature of Brahman essentially, why indeed does it not realize its own nature? (But) it is 
advised by the Scriptural texts and hence (it is not Brahman in its true nature). [Verse 53] 





Verse 54 





aa Wa fe WawererHat 
a fe wernt ae | 


Tenge Gat 
mata weaaeraer feel 1¢¥ 1 


ata eva hi jivasadatmakatam 

na hi tattvamasiti vadedvacanam | 
yadapidrsamanyadato vacanam 
tadapi prathayedanayaiva disa [I 541] 














Hence the text "Thou art That" does not dec! 








jare the individual Self to be of the nature of 


Brahman in reality. The other sruti texts of this kind can also be projected in the same way. 


[Verse 54] 








Verse 55 





3 Ua 4 gisfaarat 
AA Ut Mara 1 Ss UI 








tvadudahrtavakyavilaksanata 
vacanasya hi tattvamasiti yatah | 

ata eva na drstividhanaparam 

sata eva sadatmakatagamakam II 551] 











Assuredly the text "Thou art That" is quite different from the text you cited (as enjoining 
meditation). Hence this text is not devoted to enjoin meditation on Brahman but to convey the 
nature of being Existence (i.e. Brahman) to Existence itself (which has entered in the form of 


the should of each individual being. [Verse 55] 





Verse 56 





Blareatorenudtadata - 
fSteat wa anfeg Sak 
a faamitetea aot at 
Glaranaaadt cag 128 1 








itisabdasiraskapadoktamati- 

rvihita manaadisu tairvacanaih | 

na vidhanamihasti tatha vacane 
suvilaksanametadato vacanat II 561 

















The meditation on the mind etc. indicated by the term iti has been enjoined by those texts (as 
the mind is to be meditated upon as Brahman). There is no such injunction here in the text 
(Thou art That). Hence it is totally different from the former) text. [Verse 56] 








Verse 57 





mam fade: alagrayds manaso viyatah savitrprabhrteh 
Tae A dite aera | pravadanti na tani sadatmakatam | 
TA site qewqoreada4r manaadi hi mukhyamupasyataya 
yaar adisargieeay 11¢\9 LL || pravadanti yato'ksaradrstiyutam II 571 

















Those (texts like The mind is to be meditated upon as Brahman) do not declare the mind, the 
space, the Sun etc. to be of the nature of existence 
(i.e. Brahman). For, indeed, they lay down the mind etc. as the chief objects to be meditate on 
as endowed with the idea of the imperishable (Brahman). [Verse 57] 








Verse 58 
tat 7 We: gana sat karako na mrdah prthagasti yatha 
TA sife adisha wat a Gag | manaadi sato'sti tatha na prthak | 
git aqua J AAT iti vastusatattvakata tu yada 


fates giaga aat g garligsti || vidhigabda itiéca tada tu vrtha Il 581 














(It may be argued that the texts as "The mind is to be meditated upon as Brahman" etc. are 
meant) for conveying the true nature of an entity to the following effect that the mind etc. are 
non-different from the Existence (Brahman) just as a pot is non different from the clay. But in 
that case the term indicating the injunction (about meditation i.e. upasita) and the word as (it) 
would be in vain. [Verse 58] 29 








Verse 59 





Tate WaMfaueaca4t 
fataseefata a faera aie! 
Bae Tal BEAT - 
ead atata mpenerreya es 








manaadi samanavibhaktitaya 
vidhisabdamitim ca vihaya yadi | 
janakena sata saha yogamiya- 

danrtam taditi sphutamuktamabhit II 591 





If, abandoning the word conveying the injunction (i.e. Upasita) and (the word) as (iti), the mind 
etc. were to attain union with the Existence, the cause, by virtue of their being in the same 
case relation (with the latter), then it would be clearly stated that they are unreal. [Verse 59] 





Verse 60 











nanu jivasatorapi tattvamiti 
sphutamekavibhaktyabhidhanamidam | 
kathamasya Sarirabhrto'nrtata 

na bhavedavibhaktavibhaktiyujah II 6011 














(Objection:) Here, for the individual Self and the Existence also there is clear mentioning of the 
same case termination as "Thou art That". Then, why not falsity for the individual Self which 
has the same case relation (with the Existence i.e. Brahman). [Verse 60] 30 











Verse 61 





Tears Ba 
fagenfreamaguia gary | 
area eM Ferg 

Fes Ae Fay AAT ER 1 








prakrterabhidhanapadena yada 
vikrterabhidhanamupaiti yujam | 
anrtatvamatistu tada vikrtau 

mrdayam ghata ityabhidhasu yatha | 611] 








(Reply) When the word expressing the transformation is in the same case relation with the 
word signifying the material cause, there arises the idea of falsity with regard to the 
transformation as in the sentences such as This pot is clay. [Verse 61] 





Verse 62 





fagieanante Has 3a - 
ger: gta wgtg wT 
3a wa wanfavieacar 
TSI eerste | 1g 2 11 








vikrtitvamavadi manahprabhrte- 
rbahuSah Srutisu prakrtestu satah | 
ata eva samanavibhaktitaya 
manaadi suvedyamasatyamiti Il 62 I 














In many Upanisadic texts, the mind etc. are spoken of as the modifications of the Existence 
(Brahman), the material cause. Hence the mind etc. can be easily understood as unreal 
because of their being in the same case relation (with Brahman).[Verse 62] 31 








Verse 63 





witacarante ate afata < janitatvamavadi na hi Srutibhi- 
waar Gaseq WY | rjanakena satasya Sarirabhrtah | 
Tasnfetaantacanrat manaadivikaravilaksanatam 
‘ofaateat WIRY ‘ade 11831 | | pratiyanti sarirabhrtastu tatah Il 6311 











The Upanisads, however, have not declared the Creation of the individual Self by the Existence 
(Brahman), the cause. Therefore, (the wise) understand the individual Self to be different from 
the modifications as mind etc. [Verse 63] 








Verse 64 
aestherrerarge ae yadajijanadambarapirvamidam 
ree | jagadaksaramiksanavigrahakam | 
sade dea wad pravivesa tadeva jagatsvakrtam 


Aa Steerer gia Baa 11e% 11 || saca jivasamakhya iti grutayah I 64 














The Upanishads state that Brahman (lit, the Imperishable), which created this universe 
comprising the ether etc. after visualization, itself entered into the world created by It and 
thus That (Brahman alone) is called the individual self. 
[Verse 64] 








Verse 65 





a cera Wa areafar | e411 





paramatmavikaravibhaktamati- 
tna bhavatyata eva Sarirabhrtah | 


yata eva vikaravibhinnamati- 
rna bhavatyata eva mrsatvamatih II 6511 














Thus the idea of the individual Self as the mod 





all. Since the idea of the individual Self being t 


ification of the Supreme Self does not arise at 
@ modification is not there, the idea of falsity 


(also will not be there with regard to it). [Verse 65] 





Verse 66 





araventrreatienga 
TATA MT | 

a waite manera 

wat wereatrarg War 1g e | 


avibhaktavibhaktyabhidhanakrta 
paramatmapadena Sarirabhrtah | 


na bhavediha tattvamasiprabhrtau 
lavanam jalamityabhidhasu yatha | 661l 




















Nor, because of the mentioning of the same case termination for (the term) implying the 
individual Self with the word signifying the Supreme Self, can it be (a figurative expression) 
here in the texts such as "thou art That" etc as in the statements like "the water is salt". 


[Verse 66] 








Verse 67 





UATE 


PAARL NYG AT | 
OTT 
Harta Sey hee Aa | 1EI9 | 


paramatmavikaranirakaranam 


krtamasya Sarirabhrtastu yatah | 
paramesvarariipavilaksanata 


na managapi dehabhrto'sti tatah II 671l 

















That the individual Self is the modification of the Supreme Self has been refuted. hence the 
individual Self is not at all different from the very nature of the Supreme god. [Verse 67] 





Verse 68 





Fe MATa TET Te 
fing afad aa a Seat a Les | 


nanu jivasatoranumatramapi 
svagatam na visesanamasti yada | 
vada tattvamasiti tada vacanam 


kimu vakti tathaisa ta ityapi ca Il 681] 























that is within all" declare? [Verse 68] 


(Opponent :) If there is not even the minutest distinction between the individual Self and the 
Existence, tell, what indeed does the text "Thou art That" and also the text "this is your Self 








Verse 69 





ase FeaeTEEA 





svagatam yadi bhedakamistamabhi- 
danumatramapisvaradehabhrtoh | 
apanetumasakyamado vacanai- 
ramundasya prthaktvanisedhaparaih II 6911 

















(Vedanntin :) Even if the slightest difference that is innate be approved of between the 
Supreme Self and the individual self, it is impossible to remove that by the statements that are 
intent on negating the difference between the two. [Verse 69] 





Verse 70 





BE TAS Al TOT Se: 
TAA Wa A AG WATT | 
Sa A we PRI 

Bead T YU: VERY Aa | W901 


iha yasya ca yo guna atmagatah 

svata eva na jatu bhavetparatah | 
vacanena na tasya nirakaranam 
kriyate sa gunah sahajastu yatah II 701 




















In this world, (it is found that) the inherent qua 
accidental in any way. And because that quality 
statement. [Verse 70] 





ity of an object is quite natural to it and not 
is natural, it cannot be negated by (mere) 








Verse 71 





TTA ART TATA | 198 || 








vacanam tvavabodhakameva yata- 
stata eva na vastuviparyayakrt | 

na hi vastvapi Sabdavasatprakrtim 
prajahatyanavasthitidosabhayat || 711l 





A statement is only to convey the essential nature of an entity and hence it cannot cause any 
change in the entity itself. Nor, indeed, does an entity give up its natural state under the 
influence of any statements because in that case there will be the fear of the logical fallacy 


called infinite regress. [Verse 71] 





Verse 72 





wrateta area area | 92 1 








yata evamato visayasya gunam 
visayena sahatmani midhadhiya | 
adhiropitamapsviva bhimigunam 
pratisedhati tattvamasiti vacah Il 72 Il 











Thus the text "Thou art that" negates the attributes of the matter or the non-self 
superimposed along with the latter on the Self by the ignorant, just as the characteristic of the 
earth (i.e. the odour) is superimposed on the water. [Verse 72] 














Verse 73 





wa Wa a gietaaray ata eva na drstividhanaparam 
TUraTeat FA AEA | gunavadaparam ca na tadvacanam | 
- stutivadyapi naitadupasyataya 


faferer 3 Seydisfer Taz '93 11 || vidhiratra na dehabhrto'sti yatah Il 73 




















This is why that statement (Thou art That) is not meant either for enjoining the meditation or 
for conveying the secondary sense; nor can it be a eulogistic one as well. (And it is not for 
enjoining any meditation) because there is no injuntion here with regard to the embodied Self 
as the object to be meditated upon. [Verse 73] 








Verse 74 
a Wa fe am wWretad - sata eva hi nama jagatprakrte- 
waaMagMtes ita Eta! rupadhanavasadiha jiva iti | 
Bd Va A Mleaaacar ata eva na jivasatattvakatam 


TR Gas wiaoreafa | tox || || prakrtasya satah pratipadayati Il 7411 


Here, the Existence (i.e. Brahman), the root cause of the universe, is itself named as the 
individual Self on account of the limiting adjuncts as (mind etc.). Hence that text does not 


speak of the nature of being the individual Self for the Existence which is under consideration. 
[Verse 74] 




















Verse 75 





ale AISSA SAT STHTHAT | 9% 1 








yadi jivasatattvakatam gamaye- 
danimadigunasya jagatprakrteh | 
animadigunoktirato'sya mrsa 

yadi vasya Sarirabhrdatmakata Il 75 Il 











If (that text "Thou art That") were to convey the state of being the individual Self for 
(Brahman) which is of the nature of subtle essence etc. and the root cause of the universe, 
then speaking of the nature of being subtle essence etc. for It (i.e. Brahman) would be 
meaningless. Or if (declaring the nature of being subtle essence etc. is true), then Its being of 
the nature of being the individual self must be untrue. [Verse 75] 





Verse 76 





se Tgtteg rere 
Pe Byat SRAL | 
TAT Fara 

SS TT TRATARTEAT | N98 1 








na ca samsrtihetunirakaranam 
krtamasya Sarirabhrto'bhimatam | 
paramesvaramatmataya bruvata 
vacanena ca tattvamasityamuna Il 761l 

















Here the text Thou art That which speaks of the Supreme God as the Self, effects the removal 
of the root cause of transmigration (i.e. the ignorance) and that is agreeable to the individual 


self. [Verse 76] 








Verse 77 





eae Te Arad Afaat - 
frmaqieran fe Gar! lwo 1 








tvamasiti padadvayameti yujam 

taditi dhvanina saha tattvamiti | 

kriyaya saha nadmapadam samiya- 
nnirapeksamupaityanaya hi yujam Il 7711 





(First), the two words 'thou' and ‘art' are combined. (Afterwards they are used) with the word 


That as Thou art that. Because the subject is 


conjoined with the verb (and a sentence) is 


arranged with the (verb) in such a way that it requires nothing else to complete its sense. 


[Verse 77] 





Verse 78 





ale aeraeaaty fee 
fens fe ae fieett 





na hi namasahasramapi kriyaya 
rahitam kimapi pratipadayati | 
pratipadakamesu linadi bhave- 
dvihitadimaterjanakam hi yatah Il 781l 














Without the verb even a thousand nouns wi 





| not convey anything. Among these (words 


forming a sentence) the verb in imperative mood etc. can convey something because it 
produces the knowledge of what is prescribed etc. [Verse 78] 








Verse 79 





wate Wea aa 
farerota gute Herc: | 

Tart ward ue alae - 

Ta wae Baraat 1st 








bhagavanapi madhyamameva yato 
viniyacchati yusmadi nityamatah | 
prathamam tvamasiti pade samita- 


Scaramam tvasina samiyattaditi || 79 ll 














The illustrious (Panini) also laid down the second person in case of the pronoun 'Thou'. Hence, 
at first, the words 'Thou' and ‘art' are joined together and at the end the word 'That' is placed 


with (the word) ‘art'. [Verse 79] 





Verse 80 





alata spd cadifa ada | tso 11 








puruso'bhihitastvamasiti yada 
kimasani vadeti tadabhimukhah | 
Sravanaya bhavedanimadigunam 
saditi prakrtam tadasiti vadet || 801I 

















When the disciple is told "Thou art", he becomes inclined to learn (in this regard and asks his 
preceptor) "What am |? Please tell." The preceptor then instructs (him), "Thou art That 
(Brahman) which is of the nature of subtle essence etc. and which has been introduced as 


Existence". [Verse 80] 








Verse 81 





watata catersfateaer aa - 
witeha girarerrerRAy | 

Waa Wd a Tat 

alg Stawaracnat aati 8 1 








tvamiti dhvaninabhihitasya yata- 
staditi Srutivacyasadatmakatam | 
avadadvacanam tata eva sato 


na hijivasatattvakatam vadati II 811] 











Since the text (Thou art That) declares the individual Self, implied by the term Thou, to be of 
the nature of Existence, signified by the word That, it does not speak of the characteristic of 
being the individual Self for the Existence. [ Verse 81] 





Verse 82 





faratiagertt gees 
TR Fel HOTA TA: | 
Tae A WTA Tas 
Wasted Ta Tat GI S21 








visayabhimukhani Sarirabhrtah 
svarasena sada karanani yatah | 
svakamesa na ripamavaiti tatah 
pratibodhyata eva tato vacanaih Il 82 II 








As the senses of the individual soul are naturally inclined towards worldly pleasures, it does 
not realize its essential nature and hence it is awakened by the texts (such as "Thou art That"). 


[Verse 82] 








Verse 83 





See A WIAA 

ag Sienaa aa BT | 
fama a wattarsfa a - 
arrears fararead | 's3 11 








vacanam ca paraficipurahsarakam 
bahu vaidikamatra tatha smaranam | 
visayesu ca navamivambhasi ya- 
nmanasendriyarasmivinigrahavat |] 831 














Here (with regard to the senses) that are tending towards their respective objects, many sruti 
texts such as "Outgoing (senses)... etc. and also the smrti texts like"... a boat on the waters" 
and ".... restraining with mind all the organs as with reins" are the proofs. [Verse 83] 





Verse 84 





gam fe 4 ceydistea fier 
Taga araraay | 
fatter zeta a gis 
GETIAM Ya Va Aa Ls 





iyata hi na dehabhrto'sti bhida 
paramatmadrseriti vacyamidam | 
sthitikala ihapi ca srstimukhe 
sadananyataya Sruta esa yatah Il 841l 














By this much, it should not be urged that there is difference between the individual Self and 
the Supreme Self. Because (the individual Self) is heard of (in the Upanishads) as non-different 
from the Existence (i.e. the Supreme Self) now at the time of continuance and also at the 


beginning of creation. [Verse 84] 








Verse 85 





garafatta wikyat 
aerate wWrad | 
Sor Varah 
TATRA A AT SI 








dvayamapyavirodhi Sarirabhrto 
vacaniyamidam raghunandanavat | 


upadesamapeksya sadatmamatih 
paramatmasatattvakata ca sada Il 851l 














There is no contradiction in stating that there (arises) the awareness for the individual Self of 
its own nature as the Existence (i.e. the Supreme Self) following the (Scriptural) instruction and 
also that the individual Self is of the nature of the Supreme Self in all the three divisions of 


time, as in the case of Sri Rama. [Verse 85] 





Verse 86 





wieratterretterareaa | 1S UI 








sadupasanamasya vidheyataya 
vacanasya mama pratibhati yatah | 
ata eva na jivasadatmakatam 
pratibodhayatityavadattadasat II 861] 














The opponent said, "This text ("Thou art That") appears to me as enjoining the meditation on 
‘Existence' (i.e. Brahman). Hence it does not convey the nature of being the 'Existence' for the 


individual Self." That is untrue. [Verse 86] 








Verse 87 


raga sta aia aa sadupassvaiti Srutiratra na te 
aera warata gratia | tadasi tvamiti srutirevamiyam | 
aa wand a fafateaar yata evamato na vidhitsatata 


ASUTRATT SATT | Iso 1 | sadupasanakarmana ityamrsa Il 871 


Here you do not have the Scriptural text as Meditate upon Brahman but as Thou art That 
(Brahman). It is, therefore true that there is no intention of enjoining the act in the form of 


meditation on Existence (Brahman). [Verse 87]. 























Verse 88 





afe weal Halvateeret yadi tasya kutascidihanayanam 


fad aan dental wae | kriyate tadanarthakameva bhavet | 


Gat Hae Acs aerett purusena krtasya yatah srutita 
q aatetat aefaat Ur | I< || || na bhavediti vedavidam smaranam || 881] 




















If that (word prescribing meditation) is brought here from somewhere else, it is surely 
meaningless, for, according to those well-versed in the Vedas, what is made by a man cannot 








attain Vedic status. [Verse 88] 





Verse 89 





Vaal saa fant fees tise 1 








kimare purusam pratibodhayitum 
svakamarthamasaktamidam vacanam | 
yadato'nyata anayanam kriyate 
bhavata Sravanena vinapi vidheh Il 8911 














Do you think this text (Thou art That) is incapable of conveying its sense (i.e. the absolute 
identity between the individual Self and Brahman) to a man (aspiring after spiritual 
knowledge), so that you are bringing the word enjoining (meditation) from some other 


ground, though it is not heard. [Verse 89] 





Verse 90 





pectarat 3 gy Gheaga | 10 1 








Srutahanirihasrutaklrptirapi 
Srutivitsamayo na bhavettu yatah | 
Srutibhaktimata srutivaktragatam 
grahaniyamato na tu buddhivasat Il 9011 

















The fallacy of the abandonment of what is heard and the imagination of what is unheard will 
also arise (in case any word enjoining meditation is supplied here from some other source). 
However, this is not logically correct according to those versed in the Vedas. Hence, the one 
who is faithful to Vedas must accept what emerges directly from the mouth of the Vedas and 
not something that is imagined under the influence of his own intellect. [Verse 90] 








Verse 91 





Tee FET ears aT E81 








purusasya Sariragatatmamatim 
mrtisambhavahetumanarthakarim | 
apantya sadatmamatim dadhati 
mahate purusasya hitaya bhavet II 9111 











The text Thou art That (as it is heard in the Upanishads) imparts the knowledge of the identity 
of the individual soul with Brahman by removing the notion of his identity with the body, 
which is the root cause of the cycle of birth and death and the source of all evils, and can thus 


bring about a great benefit for Man. [Verse 91] 





Verse 92 





fata 

: Feel aT | 

aera § creat Ter 
Vitalera Ua a Seas a sz 11 








vinivartata eva Sariragata 
viparitamatih purusasya tada | 
vacanena tu tattvamasiti yada 
pratibodhyata esa ta ityapi ca Il 92 Il 

















When a man is awakened by the text "Thou art That" and also (by the texts as The Inner 
Ruler), your own (immortal Self), the false notion that the body is the Self certainly disappears. 


[Verse 92] 











Verse 93 





afe aromcragterererate 
FOS MATA | 
FECAHAAAM SAMA 1163 1 | 








yadi napanayecchrutiratmamatim 
purusasya Sariragatamanrtam | 
tadahammatihetukakarmagatim 
sukhaduhkhaphalamavaso'nubhavet II 931l 














(If the text as "Thou art That") can not dispel the false notion of a man that the body is the 
Self, he will have to undergo the transmigration which is caused by the Self-illusion and which 


results in pleasure and pain. [Verse 93] 





Verse 94 





ate aeameitia eget 
agar arate | 


Gare eet HEU 
fag afaeta aight tex | 








yadi tattvamasiti vadedvacanam 

sadupasanakarma na tattvamiti | 
purusasya phalam sadupasanato 
vimrsami bhavisyati kidrgiti |] 941] 














If the text "Thou art That" speaks of some action in the form of meditation on Brahman and 
not (the identity between individual soul expressed by) Thou and (Brahman indicated by) That, 
| shall now consider what result would arise for a man from meditation on Brahman. [Verse 94} 








Verse 95 





Fara ¢ AeyT wa 
AQUA F Here | 
7 waa weetla Ta: 
Weald Memes ipa | es 1 





purusasya tu martyagunasya bhave- 
tsadupasanaya na sadatmakata | 

na kathaficidapi prajahati yatah 
prakrtim sahajamiha kascidapi II 951l 








natural form. [Verse 95] 


The individual soul that is characterized by mortality will not attain identity with Brahman even 
after meditation on the latter, because, in this world, on no account can anybody abandon his 





Verse 96 





wat St AGUA | 
a frerata wore fe Pi 
aa Caaatert reregsrats 168 1 


yadi dehabhrdesa sadatmakatam 
pragamisyati vai sadupasanaya | 

na ca hasyati ripamasau hi nijam 

yata aikyamatirna bharatyubhayoh II 961l 











on It, that state of identity between the two wi 
not like to give up its own nature. [Verse 96] 











Even if it is accepted that an individual soul attains identity with Brahman through meditation 


never arise because the individual soul would 








Verse 97 





Taga: wha west 
viaera ae aerated | 
Feats Tat VET 
MIRA WA TATAHATT | E19 1 | 








rasaviddhamayah prakrtim sahajam 
pravihaya yatha kanakatvamiyat | 
puruso'pi tatha sadupasanaya 
pratipatsyata eva sadatmakatam Il 971 











(Opponent:) Just as the iron added to the philosopher's stone turns into gold abandoning its 
original nature, the individual Self also attains oneness with Brahman by the meditation on 


Brahman. [Verse 97] 





Verse 98 





wieasaat 4 Y SATA 16s 1 








ayaso'vayavanabhibhiya rasah 
sthitavananalanugrhitimanu | 


kanakatvamatim janayatyayasi 
pratipannamayo na tu kaficanatam II 981l 

















(Vedantin :) Following the melting of the iron, the elixir mixed with the former spreads its 
components and remaining therein it creates the impression of gold in iron. The iron, however 


has not 
[Verse 98] 


really 


changed into gold. 








Verse 99 





seaaaMy Tat 
Taras Ga SAAT | 
Tauttantat 

Tad B Taare SAAT SE 1 








udakavayavanabhibhiya payo 
rajatavayavamsca yatha kanakam | 
viparitamatim janayatyudake 

rajate ca tathayasi hemamatim II 991l 











Just as the milk spreading over the components of water gives rise to the false notion "This is 
milk" with regard to water or just as the gold spreading over the components of silver makes 
us feel "This is gold" with regard to the silver, the elixir creates the impression of gold in iron. 


[Verse 99] 





Verse 100 





Tweifauraferrery 


vieasafa aeeararserra: | 
thas fe a Rreafata wad 
AAAATARTAUA Aa L100 ll 








rasaviryavipakavinasamanu 
pravinasyati kaficanatapyayasah | 
krtakam hi na nityamiti pragatam 
samavetamavasyamapaiti yatah [I 1001I 

















With the removal of the efficacy of the elixir, the state of iron being gold will vanish. Because it 
is well-known that what is done artificially is not eternal and what comes from outside will, of 


course, perish. [Verse 100] 








Verse 101 





HATTA ETA Ate amrtatvamasatpurusasya yadi 

frag Agar aRTaT | kriyate sadupasanaya yajivat | 
amardaedata wa - yajikaryavadantavadeva bhave- 
THT Tat fafeatsyara 1202 11 | tkrtakasya yato viditadhruvata ll 1011 

















If liberation is not existent at present for the individual soul and is attainable by meditation on 
Brahman as the heaven etc by sacrifice, then it is surely impermanent like the result of the 
sacrifice because the non-eternity in case of what is artificial is quite well-known. [Verse 101] 








Verse 102 
Gara ward faerie: purusasya satasca vidharmakayoh 
a waeataas | sadupasanaya na bhavetsamitih | 


el be coc 
ale dntaherd wa dat - yadi safgatirisyata eva tayo- 
Tagan 7 Fat aaa 120211 || raviyuktataya na ciram vasatah Il 1021I 























The union of the individual soul and Brahman which are contrary to each other in nature is not 
possible. Even if the union of the two is sought for, they will not remain united for long. 
[Verse 102] 51 








Verse 103 





TeMighte AgUTeaAa: 
Feuer wiser Aaa: | 
aa dtaraaaanstwad 


Faget agatrartarora: | 1203 11 








phalamidrgidam sadupasanatah 
purusasya bhavisyati nanyadatah | 

na ca tanniravadyatayabhimatam 
vidusam bahudosasamiksanatah || 1031] 











This type of result emerges from the meditation on Brahman for the individual soul and 
nothing else. And that (view) is not accepted as unobjectionable by the wise because it 


involves many a shortcoming. [Verse 103] 





Verse 104 





AUTH TART 

a waded Ua fe AEA 
seater weriee o AA - 
wiaaantt farradafa! gol 








sadupasanakarmavidhanaparam 


na bhavedata eva hi tadvacanam | 
ahamasmi Sariramidam ca mame- 


tyavivekamatim vinivartayati II 10411 








Thus, the text about Existence (i.e. Thou art That) is not for enjoining any act in the form of 
meditation on Existence. It, however, removes the erroneous notion as | am (this) body, mhls is 


mine etc. [Verse 104] 








Verse 105 





TATA aRATAT | 180% 11 








sakalopanisatsu Sarirabhrtah 
paramatmapadaikavibhaktitaya | 
upadesavacamsyanayaiva disa 
gamayenmatimanabhiyuktataya II 10511 





In all the Upanishads, the principal statements, 


where (the word denoting) the individual Self 


is mentioned in the same case relation with the word expressing the Supreme Self, should be 
interpreted diligently in this way itself. [Verse 105] 





Verse 106 





Blaeistt a caneifa wat 
famadarta Prefidart | 
wero faatierrfaret - 
Prrafagiaatragtia | 1808 1 








dravido'pi ca tattvamasiti vaco 
vinivartakameva nirdpitavan | 
Sabarena vivardhitarajasiso- 


rnijajanmaviduktinidarsanatah II 106 Il 

















And even Dravidacarya has demonstrated the text "Thou art that" as removing (the ignorance 
of the individual Self) through the illustration of a prince who had been brought up by the 
hunter (and whose ignorance was removed by) the statement of the one who knew his real 


birth. [Verse 106] 











Verse 107 





Ad Wats TAMA - 
nefrataaaatt Ygert | 
Wag qeaagaa 

TAMAS TEAC | 12 019 1 | 








yata evamatah svasariragata- 
mahamityavivekamatim sudrdham | 
pravihaya yadaksaramadvayakam 
tvamavehi tadaksaramatmataya Il 107 Il 











In this way, (since the text "Thou art That" effects the removal of ignorance), O disciple, give up 
the firm notion such as | am the body, This is mind etc. and ascertain that Brahman which is 


imperishable and non-dual to be your own Self. 


Verse 107] 





Verse 108 





ATA A Bes SON Tat 
a Wat a wat aw aaa | 
A Ua a Wet ao aan 
VORA FATT TS THAT 1205 || 








na mano na matih karanani ca no 

Na rajo na tamo na ca sattvamapi | 

na mahi na jalam na ca vahnirapi 

Svasano na nabhasca padam paramam I 1081l 








That Supreme Abode (i.e. Brahman) is not the mind, nor the intellect, nor the senses, nor can 
It be (the three Gunas) namely, sattva, rajas and tamas, nor is It (the five elements) namely 


earth, water, fire, air and space. [Verse 108] 








Verse 109 





SUPRA Ears 
Teer | 


RAAMIAAMSAT WME ILEI 








amanaskamadhikamanindriyakam 
virajaskamasattvatamaskamapi Il 


amahijalavahnyanilambarakam 
paramaksaramatmatayasraya bhoh Il 10911 














The Supreme Brahman is beyond the mind, intellect, senses, the three qualities viz. Sattva, 
Rajas and Tamas and the five elements by name, earth, water, fire, air and space. O disciple! 


realize That as your own Self. [Verse 109] 





Verse 110 





ag amet yeah gat 
ee el 








karanani hi yadvisayabhimukham 
pragamayya matirvisayesu caret | 
tadu jagaritam pravadanti budha 
na tadasti mametyavagaccha drseh | 11011 

















The wise describe that state waking in which the internal organ moves about the objects of 
pleasure, having diverted the senses towards them. This state, O disciple, is not for Me, the 


self-luminous Atman. [Verse 110] 








Verse 111 





fara 
Tawar fort fares 
PRU TaUs Tera het GaTE 188g 1 








karanani yadoparatani tada 
visayanubhavahitavasanaya | 

visayena vind visayapratimam 

sphuranam svapanam pravadanti budhah Il 11111 











The state, when the sense organs have ceased functioning and when due to the residual 
impressions deposited by the past experiences there is the manifestation similar to the 
cognition of sense objects though no sense object is there, is termed dream by the wise. 


[Verse 111] 





Verse 112 





weeoreal fara: TOA Feat 
fararpictes g at faa | 
Sahat BgRry fe ga 
Fabregas qfeacartaa: 112821 








karanasya dhiyah sphuranena vina 
visayakrtikena tu ya sthitata | 
pravadanti susuptimamum hi budha 
vinivrttatrsah Srutitattvavidah Il 112 Il 














The wise who are of subdued passions and who know, the inner meaning of the Upanishads 
declare the state of deep sleep as that when there is no manifestation of the mind, the 
(internal) organ, in the form of sense objects. [Verse 112] 








Verse 113 





ofa ariitd tacr a faa: 
ASAT APTATT | 
a wearferel raat TA - 
ATS TAIT TATA | 1223 1 








iti jagaritam svapanam ca dhiyah 
kramato'kramatasca susuptirapi | 
na kadacidapi trayamasti mame- 


tyavagaccha sadasmi turiyamiti |] 1131] 














O disciple, the three states namely, waking, dream and deep sleep occurring successively or 
unsuccessively, belong to the internal organ and never to Me, the Self; therefore know that | 


am the fourth. [Verse 113] 





Verse 114 





ag HAT yar 
Una TST | 
ATMA TaN et - 
TATA GTA | 182 | 








yadu jagaritaprabhrti tritayam 
parikalpitamatmani midhadhiya | 
abhidhanamidam tadapeksya bhave- 


tparamatmapadasya turiyamiti [I 1141] 

















This denotation fourth is possible for the (Supreme) Self only with reference to the three states 
waking etc. Which have been imagined in the Self by the ignorant. [Verse 114] 








Verse 115 





aeue udefertad 


TEATRO Ae: 
ufetaPercrarcoret fier | 1224 1 








yadapeksya bhavedabhidhanamidam 
paramatmapadasya turiyamiti | 
tadasatyamasatyagunasca tatah 
parinirmitavaranacestitavat |] 1151 











(The three states) with regard to which the name turiya (fourth) is possible for the Supreme 
Self are unreal and consequently they are the characteristics of what is unreal (i.e. mind) just 
like the gestures of an artificial elephant. [Verse 115] 





Verse 116 





ae 
fartagierrater 
arrrerradasatata 
AA: TATA: | 1228 1 


| 








gaganapramukham prthivicaramam 
visayendriyabuddhimanahsahitam | 
janimajjagadetadabhitamiti 

Srutayah pravadantyupamanasataih Il 1161] 

















The Upanishads speak of this artificial universe consisting of (the five elements) beginning 
from space to earth along with sense objects, senses, intellect, mind etc. as unreal through 


hundreds of illustrations. [Verse 116] 








Verse 117 





kaphapittasamiranadhatudhrtam 


FAME Aad aa kusariramidam satatam hi yatha | 
Toa fereTaTAA prabhavaprabhrti pralayantamidam 
Wrataragae TE TAT! 188191 | jagadagniravindudhetam hi tathé ll 1171 











Just as this worthless body is always supported by the three humours namely, kapha, pitta and 
vata, this world from origin to dissolution is held by fire, sun and moon. [Verse 117] 





Verse 118 





wie fataanntrate jagatah sthitikaranamitthamidam 
ainda Terataaterrrrary | prathitam ravivahnigasitritayam | 
waaay yet afeta smrtivedajanesu bhrsam prathitam 
gfetitaacrga afata 188s | srutiriritavatyanrtam taditi Il 1181 























Thus these three i.e. sun, fire and moon are quite well-known among the Srutis, Smrtis and the 
people as the source of sustenance (of this world). Srutis have declared them to be unreal. 
[Verse 118] 5¢ 





Verse 119 





a ae - 
waertey Baa TA | 
ag daememeraae 
Bact wate | wae ee 1 








yadu rohitasuklasukrsnamidam 
jvalanadisu ripamavaiti janah | 
tadu taijasamapyamathannamiti 


bruvati trayameva tu satyamiti II 1191] 








The Scriptural texts speaking of these colours, namely, red, white and black, which people see 


in fire etc. to be really belonging to (subtle) fire, 


(subtle) water and (subtle) earth, respectively, 


declare the three colours alone to be true. [Verse 119]. 





Verse 120 





OTA Wa Tet 
catitanadt Gerfeatas 1122011 








rucakapramukham kanakadimayam 
rucakadyabhidhananimittamapi | 
asadityavagamyata eva yato 
vthabhicaravati rucakadimatih I] 1201 














Indeed the necklet etc. which are made up 


of gold and which are responsible for the 


expression "necklet" etc., are found to the unreal because the impression of necklet etc. is 


liable to change. [Verse 120] 








Versi 


e121 





a methaaty cataract 
erenricrics Gaus Aa | 
aa wa fe aeararshard 
areligtareda Uy AER 22 1 





na kadacidapi vyabhicaravati 
kanakadimatih purusasya yatah | 
tata eva hi satyatayabhimatam 


kanakadiviparyaya esu na hi [I 1211 











The impression of gold etc., however, is never c 
to be real. The mis-apprehension as "This is not 


or necklet etc., the products thereof. [Verse 121 





hangeable and hence (gold etc.) are considered 
gold", indeed, will not arise with regard to gold 





Vers: 


e122 





THTTE VAT YT - 
TepleterTea AERT AA | 1282 UI 


rucakadisamam jvalanadi bhave- 
danrtatvagunena tu satyataya | 
arunapramukham jvalanaprabhrti- 
prakrtitritayam kanakadisamam || 122] 














By virtue of their characteristic of being unrea 





, the fire etc. correspond to necklet etc., while 


the three colours, red etc. which are the root cause of fire etc. correspond to gold etc. because 


of their state of being real. [Verse 122] 








Verse 123 





SATA SFaAaS- anayopamayanrtatamavada- 


Bla eaT ERT TATA | cchrutiragnidivakaracandramasam | 
areata qlereertarctt amrsatvamapi srutiruktavati 
faq q TRC: 1122311 | tritayasya tu raktapurahsarinah II 12311 




















Through this illustrative example, the Scripture has declared the unreality of the fire, sun and 
moon and also the reality of the three colours red etc. [Verse 123] 





Verse 124 





sate TATA - anrtatvamidam jvalanaprabhrte- 
aeane TAGE \ ryadavadi bhavettadudaharanam | 























faa ferepia: wad Tene vitatha vikrtih satatam sakala 
A AMT Tele: spfetereerers 192% 11 | na tatha prakrtih Srutiniscayatah ll 1241 
The unreality of fire etc. spoken of in the Scripture is 


the example and, that all the transformation is unreal which the cause is not so is the 
Upanisadic conclusion. [Verse 124] 








Verse 125 





aikevtagdarea aa 
faarrearanatt TIT | 
SUEY J agar as 
TAMAR Teer | 12 1 








pradidarsayisurvasanasya yatha 
vitathatvamapasyati tantugunam | 
apakrsya tu tantusamam tritayam 


jvalanapramukhasya tathoktavati II 12511 











One who wants to show the unreality of cloth removes the threads one by one. In the same 
way, the Scripture, having extracted the three colours red etc. that are comparable to threads 
(in the above instance), has proved the unreality of fire etc. [Verse 125] 





Verse 126 





satage faaqatie 
fapiteg Wa WaT | 

ay waa fagieeg ats - 
fare g We wepheeg Tage I 








avanipramukham viyadantamidam 
vikrtistu parasya bhavatyaparam | 

anrtam tvaparam vikrtistu yato- 

vitatham tu param prakrtistu yatah II 1261 














This (universe) right from earth to space which is the transformation of the Supreme Spirit i.e. 
Brahman is the other (form) there of. The other (form) of Brahman is unreal because it is a 
transformation. The Supreme Spirit, however, is not unreal since it is the cause. [Verse 126] 








Verse 127 





BA VASAT Ag leet TK 

a Bata WM g adismatete | 
sia fagudt aearfe Fat 
wPrrarreae yaa 189 1 | 








ata etadasedhi sadukti param 

na mrseti mrsa tu tato'nyaditi | 

iti siddhamato yadavadi maya 
janimajjagadetadabhitamiti |] 127 Il 











In this way, it is proved that the Supreme Spirit denoted as Existence is not unreal but what is 
other than that is unreal. that the artificial world is unreal as stated by me previously is thus 


established from the above. [Verse 127] 





Verse 128 





Fae SeTaaTTEAgA: 


wierafgdege Ta wet | 
ahd a ada: 


Ufa aa | 188s UI 








manaso'pyanrtatvamasedhyamutah 
pratipaditahetuta eva bhavet | 
caritam ca tadiyamasatyamatah 
parinirmitavaranacestitavat |] 128] 

















From the afore-mentioned reason itself the unreality of the mind as well can be established 
and hence the function relating thereto is unreal just as the gestures of an artificial elephant. 


[Verse 128] 








Verse 129 





sre ere ae Ree 








nanu nabhyavadacchrutirudbhavanam 
manasastu sato na ca khapramukhat | 
kathamasya bhavedanrtatvagati- 
rmanaso bhagavanvada nigcayatah | 1291] 











(Disciple:) Oh Revered Lord! the Scripture, however, has not declared the Creation of mind 


either from Brahman or from space etc. So 


please tell me with certainty as to how to 


understand the unreality of the mind. [Verse 129] 





Verse 130 





AW Ta Se Set 

Tea Sea FEI 
wae waeyoreatta - 

Tare fapheraqores ae 11230 11 





nanu saptama atmana udbhavanam 
manaso'bhidadhavasunapi saha | 
kathamasya bhavedamrsatvagati- 
rmanaso vikrtitvagunasya vada Il 1301 














(Preceptor:) In the seventh chapter (of the 
origination of the mind also along with the vita 





Chandogya), the Sruti has proclaimed the 
air etc. from the Self. Then, how can the state 


of reality be there with regard to the mind which is characterised by the state of being : a 


transformation? [Verse 130] 








Verse 131 





Fada TT STAI WELL 32 UI 








asuna karanairgaganapramukhaih 

saha mundaka udbhavanam manasah | 
purusatparamatmana uktamato 

vitatham mana ityavadharaya bhoh Il 131 








The creation of the mind along with vital air, senses, space etc. from the Supremme Self has 
been declared in the Mundakopanisad. Therefore, O disciple, ascertain that the mind is unreal. 


[Verse 131] 





Verse 132 





THAIS Ad - 
wa War fe ere | 


gutkata ads yt 
fara WT Baa E1232 I 








manaso'nnamayatvamavadi yata- 

stata eva hi bhitamayatvagatih | 
kusariravadeva tato'pi bhrsam 

vitatham mana ityavadharaya bhoh Il 132 

















Besides, (in the Sruti elsewhere) the mind is spoken of as composed of food. Consequently, like 
the body, the mind too is a material one. From that also, O disciple, ascertain that the mind is 


unreal. [Verse 132] 








Verse 133 





eo qe Tra kuru paksamimam gaganapramukham 
aires a fe aeaata janimatsakalam na hi satyamiti | 
ya aa a a aller aat prathamam caramam ca na casti yato 


waateatagaat A AgII23311 | rucakadivadityupamam ca vada Il 1331 

















Regard this entire artificial universe consisting of space etc. as the subject (paksa), the state of 


not being real as 
the thing to be ascertained (sadhya), non-existence in 
the beginning and at the end as the reason (hetu) and 


the necklet etc. as the illustrative examples (upama). [Verse 133] 








Verse 134 
are Gaeta 7A gay - kanake rucakadi na pirvamabhi- 
[=n aa faa set! ccaramam ca na vidyata ityanrtam | 


sigata ada warae adhunapi tathaiva samastamidam 
wirateaente waaye | 12311 || janimadviyadadi bhavedanrtam II 13411 




















In the beginning, the necklet etc. did not exist in the gold; nor will they exist therein at the end 
and hence they are unreal. Similarly, this entire artificial (universe) consisting of space etc. is 
unreal at present as well (since it does not exist in the beginning as well as at the end). 
[Verse 134] : 








Versi 


e 135 





AY AGIATAAY- 
FaETyS Yara AAI 
afae ufromnitg gat 
a wate areata 183% 11 


kanakadisu yadyusajatamabhi- 
drucakapramukham prthageva tatah | 
adhikam parimanamamisu kuto 

na bhavediti vacyamavasyamidam || 1351] 











If the necklet etc. be produced altogether diffe 


explained why more weight would not be there 


rently in gold etc., then it should be necessarily 
in these (i.e. necklet etc.). [Verse 135] 





Versi 


e 136 





kanakaprabhrtervyatiriktamato 
rucakadi na vidyata eva kutah | 


prthagagrahanatkanakaprabhrte- 
riti karanameva sadanyadasat [I 1361l 




















Thus, the necklet etc. do not exist apart from 
cognised as different from gold etc. Only the c 
[Verse 136] 


gold etc. Why? For, (the necklet etc.) are not 
‘use, therefore, is real while the rest is unreal. 








Verse 137 





7 FH garterra: sept - 

Wa Baa oT aT | 
moeaa eae: 
wpaapattte areata 1231 








nanu nama prthagvikrteh prakrte- 
ratha ripamathapi ca karyamatah | 
kathamavyatiriktatayavagamah 
prakrtervikrteriti vacyamidam Il 1371] 











(Opponent:) The name, form as well as the purpose of the effect are different from those of 
the cause. Hence it is to be accounted for as to how the effect can be understood as non- 


different from the cause. [Verse 137] 





Verse 138 





plea ad 


i a 
a farersiea aes Tea faHA | 123s | 








iha viranatantusuvarnamrdah 
kataSatakaharaghatakrtayah | 
upalabdhyjanairupalabdhimita 

na bhidasti tatah prakrtervikrteh Il 1381l 














(Vedantin:) In this world, the wise men perceive grass, threads, gold and clay themselves, in 
the form of mat, cloth, necklace and pot, respectively; hence there is no difference between 


the effect and the cause. [Verse 138] 











Verse 139 





fps aniet yer 
4 ua frersmirarryd | 
gia etfaaen aa aa wA- 
fafad qara gerefiter | 12361 





vikrtiryadi nasti prthakprakrte- 
rna ghateta bhidapyabhidhaprabhrteh | 
iti dhirviphala tava yena janai- 
rvivide nayanena mrdadyabhida II 13911 








Your imagination that if the 


effect is not different from 


the cause, the difference concerning name etc. is not possible is futile, because the non- 


difference (of the effect such as pot etc.) from cl 


lay etc. is well-known to the people.[Verse 139] 





Verse 140 





ay Sonat aft area 
afuarstt aa gatefea | 
a yaeragute aes fentata 


nanu ripamatho api karyamatho 
abhidhapi natasya prthagvidita | 
na prthaktvamupaiti natah kimiti 








Sfraremragate Feet: | 12¥0 || 


prativacyamavasyamidam kusalaih Il 1401l 











The form, the purpose and the name of an actor (when on the stage) are different. Yet, why 
does the actor not become different? Those well-versed in logic should reply to this. 


[Verse 140] 








Verse 141 





Sad A HIS AAT Wa - asato na kathaficana janma bhave- 
Wawa Va agua | ttadasattvata eva khapuspamiva | 
a Wash wae Tratsia ajaq- _| na sato'sti bhavah purato'pi bhava- 


aa areaza weit geil dyata 4tmavadeva sadistamiti II 141l 




















The birth of what is non-existent is not possible, because it is indeed non-existent like sky- 
flower. The creation of what is existent is not possible either, because it exists already and is 
always accepted like the Self. [Verse 141] 





Verse 142 


aiacrghusatyranterdt kapilasuripaficasikhadimatam 

uftye adele afzatecr | parigrhya vadedyadi kascididam | 

A Geled GAT aarle Ua: na kadacana janma vadami satah 
Jaat J ray aA | 12%2 | || pravadami tu yacchrnu tattvamapi | 1421 


























Somebody following the doctrine of Kapila, Asuri, Pancasikha etc. may pronounce, | never say 
there is birth for what is existent. But please listen to what | am going to say. [Verse 142] 








Verse 143 





waar fateaaie afeliexs! 








prakrtavavisistataya yadabhi- 
dadhuna tu tadeva visesayutam | 
niravadyamidam pratibhati mama 
pravadatra virodhamavaisi yadi Il 1431l 





(Sankhya:) What remained indistinct in the material cause is itself now possessed of distinct 
characteristic marks. This (view) appears to me to be flawless. Please point out if you find any 


fault here. [Verse 143] 





Verse 144 





ate a 


ate feet Ta YT HEAT - 
agate TIRS¥ 








sadayujyata yena gunena pura 
prakrtau sa ihasti na ceti vada | 

yadi vidyata eva pura prakrta- 
vadhunapi viSesayutatvamasat II 144 I 

















(Vedantin:) Tell me whether the special property added to (the effect already) existennt exists 
here in the material cause or not. If it exists in the material cause before the creation of the 
effect, then it is improper to say that the material cause possesses something special (in the 


state of the effect). [Verse 144] 








Verse 145 





ale afer ger B yor EAT 
aagsat Tanisha | 
ST SF Maa 
wired wa feafaeha exe 








yadi nasti pura sa gunah prakrta- 
vasadudbhavanam bhavato'bhimatam | 
jananena ca sattvamupattavato 


janimattvata eva vinastirapi II 14511 














In case, that distinctive mark does not exist in the material cause before (the creation of the 
effect), you have to accept birth for what is non-existent. And what has come into existence 
with its birth will have destruction as well because of its artificiality. [Verse 145] 





Verse 146 





Tea MTACTTT | 19S I 








bhavato'bhimatam parihartumidam 

na kathaficana Sakyata ityamutah | 
kanabhaksamatena samatvamidam 
bhavato'bhimatam Sanakairagamat Il 146 I 














In no way is it possible for you to get out of what you have accepted (above). Thus, gradually, 


this view of yours has landed in the domain of Vaisesikas. [Verse 146] 








Verse 147 





Aamir Hasty fameraw lexi 1 | 


asato bhavanam nasanam ca satah 
kanabhojimatam viditam kavibhih | 
upapattiviruddhataya subhrsam 
tadabhani mayapi viruddhataya II 147 














The Vaisesika theory that there is birth for wi 





hat is non-existent and destruction of what is 


existent is known to the learned as entirely opposed to reasoning. | too have declared that 


(theory) to be untenable. [Verse 147] 





Verse 148 





ae a 


BROT SAT RTT | 
oP Y ATT FOG 
Ga wl once FSAI gs UI 





pratisiddhamidam kanabhojimatam 
harinapi samastagurorguruna | 
vacanena tu nasata ityamuna 


bruvata ca prthatanayaya hitam Il 1481I 

















This Vaisesika theory has been refuted also by 


the words, "What is non-existent can never (come into existence)..." 


Lord Krsna, the preceptor of all preceptors by 
while imparting friendly 


advice to Arjuna, the son of Prtha (i.e. Kunti). [Verse 148] 








Verse 149 





FAA WAPI A WAT Wa - 

fat qarerquaragey | 
Tada A Wad Ta Fat 

ale og aenfaemfer aa 12 ve | 








asatasca satasca na janma bhave- 

diti pUrvamavadyupapattiyutam | 
sadasacca na jayata eva kuto 

na hi vastu tathavidhamasti yatah Il 14911 








Previously it has been asserted through reasoning that there can be no birth either for what is 
non-existent or for what is existent. Indeed, what is both existent and non-existent is never 
born. Why? Because an entity of such a sort does not exist at all. [Verse 149] 





Verse 150 





Terandes TAT - 
4 masa Gfatterter aa | 
aa Wa As TSA Tat 


ea agate eso 








sadasattvamatitya manahprabhrte- 
rna kathaficana vrttirihasti yatah | 
tata eva manahpramukhasya bhavo 
na bhavediti sarvasuvedamiti II 15011 

















On no account can the (world) consisting of mind etc. have any being whatsoever beyond what 
is existent or what is non-existent. That is why there can be no birth for mind etc. and it can be 


easily understood by all. [Verse 150] 








Verse 151 





afe am waaay a: 
ARTA WeTaT ae | 
STAG TASH FY 
HAT FATATATA Ta 182 | 








yadi nama kathaficidamusya bhavah 
sadasattvamapeksya bhavisyati vah | 
amrsatvamamusya tathapi na tu 
Srutirasya mrsatvamuvaca yatah || 1511] 














Even if there is birth for it (i.e. the universe comprising mind etc.) in your view considering 
whether it is existent or non-existent (before Creation), yet it cannot be real, for, the Scripture 


has declared its unreality. [Verse 151] 





Verse 152 





TAM STATS aT - 
Wa Ua fe wea AT aR | 
Ua Va WN TAA 


Aa Wea Geena 11942 1 








manaso'nrtataivamavadi yata- 

stata eva hi tasya mrsa caritam | 

yata eva mrsa manasascaritam 

tata eva puroditasiddhirabhit |] 1521] 














Since the mind is declared to be unreal, the activity thereof too is obviously unreal. And since 
the mental activity is unreal, (the view that the Atman is beyond all the states relating to mind) 
as stated before has been thus established. [Verse 152] 








Verse 153 





TaN FAT wafers 
RATA Gear 


] 
ae 
UU1R43 11 








yadapeksya tu nama bhavettritayam 
paramatmapadasya turiyamiti | 
tadasatyamasatyagunastu yatah 
parinirmitasarpavisarpanavat |] 1531l 











(The three states) with regard to which the name "Turiya" (fourth) is possible for the Supreme 
Self are unreal and consequently they are the characteristics of what is unreal (i.e. the mind) 
just as the movement of an artificial snake. [Verse 153] 





Verse 154 





WAAA MATA | 18% UI 








nikhilasya manahpramukhasya yato 
vitathatvamavadi pura tu maya | 
Srutiyuktibalena tato'dvayakam 
paramaksarameva sadanyadasat I 1541 

















| have already set forth the unreality of the whole (world) consisting of mind etc. on the 
strength of scriptures as well as reasoning. Hence, the Supreme Spirit (i.e. Brahman) which is 
non-dual and imperishable, alone is real while the rest is unreal. [Verse 154] 








Verse 155 





aeQaaTE 

7a fae Te WaT | 
gia deaeisqareme wat 
Feraeh eS: TTA 18 4 








yadapirvamabahyamanantarakam 

na ca kificana tasya bhavatyaparam | 

iti vedavaco'nusasasa yato 

vitatham parato'nyadatah pragatam II 15511 














That (Brahman) has no anterior, exterior or interior. Nor is there anything posterior to it. This is 
what the Scriptural text has instructed. It is, therefore, evident that what is other than 


Brahman is unreal. [Verse 155] 





Verse 156 





SUISea Il 








pratisidhya yato bahirantarapi 
svavilaksanamatmana uktavati | 
avabodhaghanatvamato'nyadasa- 
llavanaikarasatvanidarsanatah [I 156 














Having denied everything other than the Self (i.e. Brahman), exterior or interior, the Scripture 
has declared that it is pure intelligence, through the illustration of a lump of salt. Hence what 


is other than the Self is unreal. [Verse 156] 








Verse 


157 











wametfe Tava BETS ATA | 12491 | 


lavanaikarasatvasamam bhanitam 
svavilaksanavastunisedhanatah | 
avabodhaghanam paramatmapadam 
tvamavehi tadasmi sadahamiti II 1571l 














The Supreme Self which is of the nature of pure consciousness is compared to a lump of salt 
through the denial of everything other than It. Ascertain, O disciple, | am always that (Supreme 


Self). [Verse 157] 





Verse 158 





ata a afgattequ 
ee ae 
wiafierafasteors 


TAMAS AT E1125 1 | 





anu no na ca tadviparitagunam 
na ca hrasvamato na ca dirghamapi | 
pratisiddhasamastavisesanakam 


paramaksaramatmatayasraya bhoh Il 1581l 











O disciple, ascertain That Immutable Brahma 


in which is neither minute nor gross (lit. its 





opposite quality), neither short nor long, and wl 
[Verse 158] 


ich is devoid of all attributes as your own Self. 











Verse 159 





Rema wensefnfe nee 








asubuddhisariragunansadima- 
navivekijanairdrsidharmataya | 
pratipannatamanpravihaya Sanai- 
rdrsimatramavehi sadahamiti || 159 I 














Cast off the six attributes of vital air, internal organ and body which have been imagined as 
belonging to the Self by the ignorant and gradually make sure, | am always (the Self) of the 


nature of pure intelligence. [Verse 159] 





Verse 160 





atemedheiatereadar 
Wye Ufataoreg FAT 
anger J aT: eatact 


A OAs THe STAT 18 GOH | 








ahinirlvayanimahiratmataya 

jagrhe parimoksanatastu pura | 
parimucya tu tamuragah svabile 

na punah samaveksata atmataya II 1601I 











Before casting it off the snake considers the lifeless slough to be its own. However, after 
discarding that (slough) in its hole, the snake will not look at it again as belonging to itself. 


[Verse 160] 








Verse 161 





atadendt ster fated 
gate waaswatead | 
tigers tetad canta 

afer PerarerrenaTeaeaT | 8&8 1 








avivekata atmataya viditam 
kuSariramidam bhavatapyahivat | 
ahivattyaja dehamimam tvamapi 
pratipadya cidatmakamatmatayé II 16111 














Just as the snake (considers the lifeless slough as its body), you too have considered this body 
as the Self due to lack of discrimination. Having perceived what is of the nature of pure 
consciousness as your own Self, discard this body just like a snake (throws out its slough). 








[Verse 161] 
Verse 162 
Trifead a wasted: rajanidivasau na raverbhavatah 
TWAT Aad Fa Ua Aa | prabhaya satatam yuta esa yatah | 


a 
Waa 7 afta Preests 11262 1 





avivekavivekagunavapi tau 
bhavato na raveriva nityadrseh [I 1621] 














Night and day will not happen to the Sun, because the latter is always endowed with light. 
Even so the two qualities, non-discrimination and discrimination will not be there for the ever- 





luminous Self. [Verse 162] 








Verse 163 





ma qatailegoy sract 
A weeTfreT TATE MT! 183 || 








pariSuddhavibuddhavimuktadrse- 
ravivekavivekavivarjanatah | 

mama bandhavimoksagunau bhavato 

na kadacidapityavagaccha bhrsam II 1631l 














Since the Self which is pure, intelligent and ever-free, is without non-discrimination and 
discrimination, you have to understand "The bondage and liberation are not there for Me (the 


Self) at all. [Verse 163] 





Verse 164 





aA Tec Tet FT 

a ato eat Fafeag ate 

ale BARI at We - 

ag eigateeriea wer sie 128% | 








na mama grahanojjhanamasti maya 
na parena drseriti niscinu bhoh | 

na hi kasyacidatmani karma bhave- 
nna ca kascidihasti madanya iti II 1641 














Ascertain, O disciple, that (the activity such as) acceptance or rejection is not there for Me, the 
Self of the nature of pure Consciousness, either by Me or by somebody else. Because nobody 
will have any activity within Himself, nor is there anyone other than Me. [Verse 164] 








Verse 165 





senha wares ahamasmi carasthiradehadhiyam 
ane aaa bei sia | caritasya sadeksaka eka iti | 

a wded Wa Weg sia na bhavedata eva madanya iti 

wanate Ga ge BESTS 11 | tvamavehi sumedha idam sudrdham il 165 

















Determine, O wise disciple, that the Self which is the witness of all activity pertaining to 
movable and immovable things, body and mind, is one (i.e. without a second) and hence there 
is no one other than Me (i.e. the Self). [Verse 165] 


























Verse 166 
Tm Tana weet gagane vimale jaladadimale 
ata asafa ar a fiers aarl sati vasati va na bhidasti yatha | 
wala wand ubgeesit tvayi sarvagate pariSuddhadrsau 
a farersfet aa gastegra 126411 || na bhidasti tatha dvayabhedakrta Il 166 
Whether the sky is pure or impure due to clouds etc. 
there is no difference in it. In the same way, there is no difference caused by any kind of 


duality in you, the 
all-pervading Self of the nature of pure intelligence. [Verse 166] id 








Verse 167 





a Tiferert at Beat e191 








anrtam dvayamityavadama pura 
vyavaharamapeksya tu gitamidam | 
anrtena na satyamupaiti yujam 


na maricijalena nadi hradini [I 1671 














Previously it has been stated that the duality is unreal. But it is in view of the practical 
standpoint that it was stated so. In fact, what is real has no relation with what is unreal. Indeed 
a pool is not going to be formed in the river with the mirage water. [Verse 167] 





Verse 168 





agustateds fag faa 
TY VETEAA aa Ta | 
wai arnfeanytarrd 
Ubenieratterea Fares 1 


bahunabhihitena kimu kriyate 

Srnu sangrahamatra vadami tatah | 
tvayi jagaritaprabhrti tritayam 
parikalpitamityasadeva sada |] 168 I 

















Why say much? Listen to what | am going to tel 








you in brief as to this. The three states, waking 


etc. are only imagined in You, (the Self of the nature of pure intelligence), and hence unreal at 


all times. [Verse 168] 








Verse 169 





uftntoratrerategted 
TT seared: | 
soofatina a faegndt 
MAA SATA AAT | REE | | 








parikalpitamityasadityuditam 
mana ityabhigabditamagamatah | 
upapattibhireva ca siddhamato 


bhavato'nyadasesamabhitamiti Il 1691 














Through Scriptures as well as reasoning it 


has been asserted that the mind which is 


superimposed (on the Self) is unreal. Thus it is established that everything other than You (the 


Self) is unreal. [Verse 169] 





Verse 170 





Wea ATA 
FeRTIAEUAGIA | 


aastafastatasrat 
qhraaraagd Tafa | [go 1 








yadabahyamanantaramekarasam 
yadakaryamakaranamadvayakam | 
yadasesavisesavihinataram 
drsirdpamanantamrtam tadasi Il 1701I 








You are That (Supreme Self), which is without exterior or interior, unchangeable, without 
effect and cause, non-dual, free from all attributes, of the nature of pure intelligence, infinite 


and the Divine Truth. [Verse 170] 








Verse 171 





ofr Tamera gare - 
erateraeate etree Ferg | 1208 1 


iyadeva mayopanisatsu padam 
paramam viditam na tato'styadhikam | 
iti pippalabhaksa ivabhyavada- 


ddhyavasistamatim vinivarayitum |] 17111 




















(The Preceptor) told (his disciple), It is only thus far that | know in the Upanisads. Beyond this 


there is nothing, just as Pippalada (said to BI 


aradvaja and others) in order to remove any 


doubt that there might still remain something unknown. [Verse 171] 





Verse 172 





Watatd ATA A | 
HARA AGRA 
Bera FSA | 18102 | | 


itaro'pi gurum pranipatya jagau 
bhagavanniti taritavanasi mam | 
avabodhatarena samudramimam 
mrtijanmajalam sukhaduhkhajhasam | 172] 




















Making a reverential bow to his teacher the 


disciple also said, O Revered Lord! you have 


rescued me from this ocean (of worldly life) containing the water in the form of birth and 
death and the fish in the form of happiness and sorrow. [Verse 172] 








Verse 


173 





PISA Grist seh: 
HAHA TAH THA | 
TEA PATAAPTATAAT - 
Ferra vet erat Blea | 1263 UI 





adhunasmi sunirvrta atmaratih 

krtakrtya upeksaka ekamanah | 
prahasanvisayanmrgatoyasama- 
nvicarami mahim bhavata sahitah | 1731] 











| am now very content and delighted as | have accomplished my final goal. Further, | am 


altogether indifferent (to the worldly affaris) an 


id my mind is exclusively inclined (towards the 





Self). Deriding the worldly pleasures which are il 
this earth along with you. [Verse 173] 


lusory as the mirage water | shall wander over 





Verse 174 











HA GA STE TERTAATT | 1 219% 1 | 


tava dasyamaham bhrsamamarana- 
tpratipadya Sariradhrtim bhagavan | 
karavani maya Sakaniyamidam 

tava kartumato'nyadasakyamiti Il 1741] 














O Revered Lord, sustaining this body | shall render utmost service to you until my last breath. | 


can do for you only this and anything other than 


this is impossible. [Verse 174] 








Verse 175 





TarrErraaaart TAT 


AirragirareanggTy | 
Pattranata a wet 
A Dae Hla | 19 11 





gurusisyakathasravanena maya 
Srutivacchrutisarasamuddharanam | 
krtamitthamavaiti ya etadasau 

na patatyudadhau mrtijanmajale [I 17511 














On hearing the dialogue between the precepto: 
the Sruti-sara-samuddharana which is similar to 
of) this (work) will not fall into the ocean of birt! 


r and the disciple, | have composed in this way 
the Upanisad. One who realizes (the teachings 
h and death. [Verse 175] 





Verse 176 





pone qeufmras 
autaarta: west 
TROT SATAY A TSA I 12198 1 | 


bhagavadbhiridam gurubhaktiyutaih 
pathitavyamapathyamato'nyajanaih | 
gurubhaktimatah pratibhati yato 
gurunoktamato'nyabhajanna pathet Il 1761 




















This (treatise) is to be studied by the spiritual aspirants who have deep devotion towards their 
teacher and not by others. Because, only a person having pious faith in the teacher can 


understand what is instructed by his teacher. He 
should not read this. [Verse 176] 


nce the one who is attached to something else 








Verse 177 





Pista a aeT slaytt - 
cdot 


a . coy 


nigamo'pi ca yasya itiprabhrti- 
rgurubhaktimatah kathitam guruna | 
pratibhati mahatmana ityavada- 
tpathitavyamato gurubhaktiyutaih [I 1771 











And even the Scriptural text beginning with, TI 
declared that the illustrious one who is faithfu' 








e one who has (the utmost devotion)..., has 
to his teacher can make out what is taught by 


him. Therefore, it is to be studied by only those who have pure faith in their teacher. 


[Verse 177] 











Verse 178 


am area WReTTTTNTAt z yesém chisiryadiptyé pratihatamagamannaéamekantato me 


ar tra SHAT ee | dhvantam svantasya heturjananamaranasantinadoldhirlidheh | 

am Tt Tar afrrotaratr EST: yesim padau prapannah srutisamavinayairbhisitah sisyasafghah 
a 

a Tat FaarerrarcarrteareTaRAT | {295 | | |] sadyo muktah sthitéstanyativaramahitényavadayurnamami | 178] 


Throughout my life | make obeisance to that (Preceptor), who is esteemed by the eminent 
saints, by the light of whose intellect that is comparable to the Sun, my heart's ignorance 
which is responsible for mounting the swing in the form of the incessant line of birth and 
death, being repelled was totally destroyed and on resorting to whose feet the disciples 
adorned with Vedic knowledge, tranquillity and modesty attained instant liberation. 


[Verse 178] 





























Verse 179 


ys Tl mw afataaeg erat au bhi padau yasya Kham codaramasuranilaScandrastryau ca netre 
aura fart argent at El ANE | kannavasah sro dyaurmukhamapi dahano yasya vasteyamabdhih | 
FT Te faa erent = antahstham yasya vgvarn suranarakhagagobhogigandharvadatyai 
fea Tet Farag Fast FAMTAL g9E || Sctranrarnramyate ta tribhuvanavapusam vignumisarn nami 1791 


| salute Lord Visnu, the essence of the three worlds, who has earth as the feet, ether as the 
navel, wind as the vital air, moon and sun as the eyes, quarters as the ears, heaven as the 
head, fire as the mouth and ocean as the abdomen and existing within whom the entire 
universe along with the gods, human beings, birds, cows, serpents, celestial musicians and 
demons, is, indeed, sporting wonderfully. [Verse 179] 


























